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ABSTRACT

This research purpose of explaining feminism criticism of merariq kodeq, which
is term of the people of West Nusa Tenggara (NTB) for child marriage, Merariq
in terms of the culture of the NTB society means elopement, while Kodeq means
child. NTB is one of the regions with a high case of child marriage in Indonesia,
and Indonesia is the highest rate of child marriage in the Southeast Asia region.
Merariq Kodeq has become a culture in NTB society because it has formed a
society mindset that solutions to various problems can be solved by marriage.
This phenomenon threatens underage women as victims who are vulnerable to
reproductive health, divorce, violence, dropping out of school, or other formal
education, which ultimately results in low salary. So this study wants to see a
feminist view of merariq kodek cases. This is using a qualitative method with
the theory of feminism. The results of this study are feminism views that fight
for equality, human rights, in this case, children's rights and women's rights must
be fulfilled and protected, this view opposes the existence of merariq kodeq
because it is detrimental to underage women in various aspects. Therefore,
advocacy is needed in two ways, namely legal systems such as advocacy in the
improvement of laws or regulations, making policies that can fulfill and protect
the fundamental rights of women and children. Also, it is essential to improve
the mindset in society that early marriage is not just a solution to resolving
problems.
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1. INTRODUCTION

Child marriage is a global phenomenon that occurs in almost all countries in the world.
Every year 12 million girls marry under the age of 18 on average 23 children get married every
minute, and 1 child marries every two seconds. This phenomenon happens because of gender
inequality, poverty, cultural and religious traditions, and insecurity [1]. This problem causes
children (especially girls) to lose their basic rights to health, education, and safety, thus affecting
their growth, stability and transformation [2]. Based on the Press Release of the Ministry of
Women's Empowerment and Child Protection of the Republic of Indonesia holds the 2nd
position in ASEAN and 7th in the world as the country with the highest child marriage [3]. The
deputy secretary-general of ASEAN for the Social and Cultural community of Kung Phoak,
said child marriage threatened the lives and future of women throughout the world. Based on
data from the United Nations Population Fund (UNFPA) child marriages reached 35.4 percent
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in Laos, Indonesia accounted for 17 percent and Vietnam 11 percent [4]. While the non-
governmental organization Girls Not Bride Organization states that Indonesia is one of the
countries with the eighth highest child marriage rate in the world, with a total of 1,459,000
children who marry under the age of 18 years [5]. On average more than 3,500 Indonesian girls
marry every day, and in some cases, even religious courts allow child marriages younger than
16 years [6].

The province of West Nusa Tenggara is among the top ten national child marriages,
which reach 4.5 percent of married children aged 15 years, and 44 percent are under the age of
19 years [7]. There are 10 districts/cities aged 10-19 years in 2018 consisting of 30-58 percent
with a distribution of 49.89 percent in West Lombok, 57.98 percent in Central Lombok, 58.05
percent in East Lombok, 47.95 percent in North Lombok, 37.81 percent in West Sumbawa,
37.32 percent in Sumbawa, 34.19 percent in Dompu, 34.64 percent in Bima, 42.14 in Mataram
City, 32.95 percent in Bima City [8]. This should be a concern for all parties because of the
increasing cases of child marriages in West Nusa Tenggara.

Child marriage in West Nusa Tenggara is known as "merariq Kodeq", merariq itself is
a marriage bond, derived from the Sasak language, which consists of two meanings, means
berari is running and other meanings of marital custom in the Sasak custom. In terms of merariq
is an attempt to bring the girl running from her family with the agreement of both parties (men
and women) to have a marriage, carrying this run is the first step of the act of marriage, then the
next step by the parents and the bride and groom discussing related steps to prepare marriage
[9]. While Kodeq which means small or child, so Merariq Kodeq means marriage which is
carried out by children.

The question of this research is how does feminism view child marriage in West Nusa
Tenggara? A view that upholds women's rights. This research will explain Merariq Kodeq in
West Nusa Tenggara and the view of feminism. This research is important because there has
not been any discussion about Merariq Kodeq, the effects that arise if that happens, the factors
that influence it, and no one has seen this critique of feminism.

Some previous research on child marriage in various countries. Research from Lal
about child marriage in India is rooted in religious traditions, social practices, economic factors,
and prejudices that have taken root in society [10]. Then, research by Kamal shows that the
education of women and their husbands, women's work, housing, and religion are important
determinants of child marriages in Bangladesh [11]. Research from Wodon, Nguyen, and
Tsimpo, looking at the negative impact of child marriage in Uganda, that child marriage reduces
the educational attainment of girls getting married early has implications for later agency [12].
Sean Sinclair in his research in Yemen which is the cause of polio. Collaboration needs to
involve all parties, ranging from the government, the community, the media to provide
education and socialization regarding the dangers of child marriage in the short term and long
term danger in an effort to safeguard the children's future better [13]. According to Gage's
research, girls who have been married are significantly more likely to have suicidal thoughts.
So, stronger community involvement is needed to prevent child marriage and mental health
support for child brides [14].

2. RESEARCH METHOD

This research uses a qualitative method is an approach to explore and understand social
problems, is child marriage [15]. This type of qualitative research is a case study, studying a
problem through one or more cases in a restricted system. The case study in this research is
child marriage in West Nusa Tenggara in the view of feminism. Case study research data



collection by describing various sources of information from interviews, observations,
documents, and audio-visual material [16]. Data collection in this research was carried out with
a literature study on relevant and relevant documents, such as reports, books, journals, press
releases, and news. The stages in this study start from data collection, data reduction, drawing
conclusions and presenting narrative data.

3. RESULT AND DISCUSSION

The history of feminism is the movement of women who demand equal rights and
justice with men. Rights correspond to human rights in the Declaration of Human Rights 1984
[17]. Mary Wollstonecraft's 1792 feminist work entitled Vindication of the rights of women
states "that females are in all the most important aspects of the same as lazy, possessing the
same souls, the same mental capacities, and thus the same human rights" [18]. The equality of
the rights of women and men will approach the struggle as humans psychologically, spiritually
and individually. He also believes that women should have the same access as men in the fields
of economic and educational opportunities [17]. Women demanded to get the same lessons and
methods as men. He also believes that marriages between men and women demand strata
similarities in marriage, management of household resources. In the economic field, he demands
the same profession and the opportunity to get a job and decent wages. Women demand
representation so that they can be considered in government and policy [18].

Wollstonecraft demands a revolution in women's behavior so that equality between
men and women in the household. Women assume the behavior of women who are often
humble, virtuous and act on the grounds of caution and generosity, the behavior will produce
tyranny between men as masters and women as slaves. He demanded to treat women with
respect and act with policies and justice with rational reasons, he wanted to eliminate the
superiority of men who were considered "want of chastity in men,". Wollstonecraft considers
that when there is no equality it will be difficult to see women who are affectionate with the
households they have built, and social life [18].

The feminism movement also demands to end sexual discrimination, sexual
exploitation, and oppression [19]. The main principles, namely: women have the right to
contribute in all aspects of the world; must be free from oppression, maximize their potential,
and feminism must be able to carry out social transformation [20].

To understand the perspective of feminism towards the Merariq Kodeq phenomenon,
it is also necessary to understand the view of feminism in marriage. Carole Pateman views
marriage from the social contracts perspective of that lead to male domination of women and
gives men the right to enjoy equal sexual access with women. This is a problem, especially in
patriarchal societies, where marriage and women's loyalty are requirements for heterosexual
relations. Marriage denies women's access to sexual freedom and continues to separate women
from one another. In short, marriage is considered an 'intimate colonization' [21].

Meanwhile, in another feminism perspective, marriage is not a problem when it is not
a forced marriage. It is important to clarify the difference between arranged and forced
marriages. In arranged marriages, the two people involved are encouraged to meet with each
other in the companion's timeframe or are not assisted to find out if they are suitable marriage
partners. Conversely, the practice of forced marriage does not provide such opportunities and is
carried out without the full agreement of the two people who are going to get married. Both men
and women can be victims of forced marriages [22].

Merariq is actually one form of marriage in the Lombok Sasak tribe, which includes
merariq (elopement), memagah (forced elopement), surrender of law, marriage of tadong



(marriage of children who are hung / postponed), and melakoq (asking permission) [9]. Culture
draws itself in the views of O'Neil and Helms who put forward the concept of gender role
conflict, assuming that conditions where gender roles can influence or negatively impact a
person or others. Drawing or kidnapping girls is a form of patriarchy. In merariq, men are
considered authoritative and superior when marrying women by abducting from their parents
or by drawing them traditionally. While the inferiority of women will indirectly choose to marry
without any other choice, if there is no marriage will get a bad view from the community [23].

In its development, merariq is mostly done by children under the age of 18 years.
Merariq which is done at an early age is known as Merariq Kodeq. One of the reasons Merariq
Kodeq is based on like fellows. Merariq steps are taken to force parents to give their blessing
of marry their children. when it cancel a marriage, it will viewed negatively by the community
[24]. The Merariq tradition later contributed to a large number of child marriages in West Nusa
Tenggara, reaching 4.5 percent of married children aged 15 years, and 44 percent aged under
19 years [7]. Other factors that cause merariq Kodeq are low education, economic needs, free
sex in adolescents, pregnancy without marital status, young marriage culture, and arranged
marriages [25].

It has triggered a reaction from the view of feminism based on its assumptions that
promote human rights is regulated in The Act No.23 year 2002 on child protection and The Act
No. 39 year 1999 on Human Rights, that Merariq Kodeq happened on the Lombok island, West
Nusa Tenggara threaten the rights of children in accordance with the UN Convention on the
Rights of the Child states that whoever the child is, where he comes from, his religion, his
physical condition and disability have the same rights and the same protection as other children.
Children's rights, are the right to life, growth and development, protection, and participation.
[26].

The impact of child marriage is harm for women, especially for the growth and
development of children and includes human rights violations that should be ended for the
future. Child marriage makes the child more isolated and helpless after marriage and feels
deprived of basic rights such as education, health, and protection. Emotionally they are not
ready, so that domestic violence often occurs. Meanwhile, in terms of health, these children are
not ready to carry a very high risk that can endanger themselves and their children, sexual health
is also dangerous for children because of the higher risk of contracting HI'V and other infectious
discases. As a consequence of children born from marriage, children under 19 years of age 60
percent die, are unhealthy, and become poor [2], [27], [28]. Legal rights are also very
detrimental to women and children, for example child marriages are not officially registered
with the government, this has an impact on the unclear status of children born, it is difficult to
get a birth certificate, difficult to get an inheritance, and if divorced women are not entitled
demanding anything from her husband. In the end, women become the most disadvantaged
victims.

Feminism criticism of this phenomenon strongly opposes child marriage, and even
radically strongly opposes the existence of marriage because it forms patriarch which leads to
oppression the women, reduces their rights as human beings, moreover the effects of child
marriages are detrimental to women in all aspects, starting from the rights to obtain education
because of drop out, health, and even death due to bearing the danger of pregnancy at young
age.

Therefore in protecting women in marriage cases in Indonesia, the Marriage Law No.
1 of 1974 in article 7 which states that the minimum age of marriage for men aged 19 years and
women 16 years. Then in 2019 was changed to the age of 19 years for men and women. Cases
in NTB such as West Lombok have issued West Lombok Regent Regulation No. 30 of 2018



concerning Prevention of Child Marriage which treats children, families, stakeholders and the
community. However, this continues to happen because sanctions are not yet clear, even in the
Office of Religious Affairs only sanctions for not getting a marriage card but the marriage still
continues [29].

4. CONCLUSIONS

The view of feminism in the case of child marriage in West Nusa Tenggara strongly
opposes this phenomenon, because it is not in accordance with the values and principles of
feminism that give full rights to women in maximizing their potential, even feminism considers
it as a form of patriarchy. The existence of child marriages severely restricts the rights of
women, especially girls, because marriage makes children feel isolated from the right to
education, threatened health, to death. However, it is unfortunate that child marriage in West
Nusa Tenggara that has been entrenched is difficult to eliminate, despite the regulations
governing it at the state and local government level, child marriage continues to occur because
the people of West Nusa Tenggara strongly believe that marriage makes their life problems
resolved. Merariq tradition cannot be made a scapegoat in this matter, because that is not the
only factor that drives the high number of child marriages in West Nusa Tenggara. Basically,
the Merariq tradition is a form of freedom for women to choose their partners initially did not
support the occurrence of child marriage at all.
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