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Abstract. The aim of this study is to get the comprehension of Moses story in every 

letter in the Qur'an that tells the story of Moses in terms of analyzing the character 

education values. The method used qualitative descriptive through content analysis 

method. The data is taken from the Quranic verses that have the story of Moses using 

Roland's denotation meaning theory. The data validity used credibility, transferability, 

dependability, confirmability. Data analysis are a process of data reduction, data 

presentation and conclusion. Findings are the values of character education are character 

education based on religion, culture, and self-potential. 
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1   Introduction 

In general, the stories in the Quran aim to explain the principles of delivering the message 

and explain the principles of the Shari'a brought by the Prophets. It strengthen the belief of 

people about their victory and its supporters and the destruction of evil and its defenders, 

justifying the earlier Prophets, reviving memories of them and perpetuating their traces and 

legacies, revealing the truth of Muhammad in his preaching with what he preached about 

matters concerning the previous people throughout the period and generation, revealing the 

lies of the scribes with the arguments that reveal their inadequacies and clues, and challenge 

them with the contents of their own books before the book is changed and replaced, one form 

of literature that can attract the attention of the listeners and establish the messages contained 

within it [1]. It is found a number of objectives of the exposure of the story in the AL-Qur’an: 

1. Pushing the human mind to keep asking and seeking the real truth. 2. Communicating the 

knots of human experience in the form of a valuable lesson for mankind. 3. Setting aside 

negligence and forgetting of the self. 4. Delivering arguments about the science of God 

covering the whole movement of history past, present, and future, 5. Strengthening the 

argument about the concept of a single truth as carried by the entire mission of the sky [2]. 

 The story of al-Qur'an, both in terms of themes, narratives, characterizations, distribution, 

and language style is a da'wah media that is used to influence the emotions and thoughts of the 

reader through the beauty of the art of language. So important is the story in conveying God's 

ideas that it gets a third of the contents of the Qur'an. In fact, many letters are named 

according to the content of the stories contained in them, such as the letter of Yusuf, Noah, al-

Qashash and so on. Of all the verses of the Qur'an, there are 35 letters containing stories, and 

most are long letters.  
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Based on the description above, the study of the story of the Qur'an is not enough just to 

read and translate, study and read the interpretation. Instead, it must be followed by 

conducting an analytical study to be able to identify the style of language used in the Quran so 

that it can provide a deeper understanding and can influence the emotional aspects. Through 

the study of the style of the Quran, the language will be known the secret behind the variation 

in the exposure of the stories of the Qur'an. 

One of the stories repeated repeatedly in the al-Qur'an is the story of Moses, both of 

which are presented at length or only at a glance. The story of Moses in the Qur'an is 

presented in 35 letters and is spread in 130 verses either in the letters Makkiyah or letters 

revealed under the prophet were still in Mecca, or Madaniyah when the prophet had migrated 

to Medina. At the time of the apostle, the story of Moses was read according to the culture of 

the 7th-century Arab society in a situation where the prophet was psychologically under 

pressure, besides politically and socially the pressure of the Meccan polytheists was 

increasingly massive and violent. In this condition the story of Moses was read and repeated in 

several letters, giving rise to a certain meaning. Briefly, from the results of his interpretation 

of the story, we know that the apostle then returned steadfast in preaching, firm in his faith, 

even some of his crucial policies were born such as orders to migrate and send da'i out of 

Mecca.  

There have been several previous studies that have made the Quran source of its research, 

both related to the theme, style of language, and values of character education. For researchers 

who work as teaching staff in language education, this research is very useful because it can 

improve the ability of researchers and students in the study of story themes in the Qur'an and 

can improve the ability to analyze a story to get a message that can be used as a medium for 

learning character education. Because the process of student character formation is not only 

taken from rigidly taught theories. But through the stories in the Quran will be more 

interesting to understand. As we know that examples are events that are easily accepted by 

students and can be applied in everyday life. Moreover, the story comes from the Al-Quran 

which has become a believer in the life of Muslim people. 

Statement of Problem  

Based on the problem above, the formulation of the problem in this research as follows; 

What character education values are found in the story of Moses in the Qur'an based on the 

denotation of Roland Barthes? 

2   Literature Review 

2.1   Character Education 

 

Character education is a national movement creating schools that foster ethical, 

responsible and caring young people by modelling and teaching good character through an 

emphasis on universal values that we all share [3]. The same thing expressed by  Lickona in 

Munir, which defines character education is education to shape a person's personality through 

character education, the results of which are seen in a person's real actions, namely good 

behavior, honesty, responsibility, respect for the rights of others, hard work, etc [4]. Elkind 

and Sweet in Lickona said that "Character education is the official deliberate to help people 

understand, care about, and act upon core ethical values. When we think about what we want 

for our children, it is clear that we want them to be able to judge what is right, care deeply 



about what is right, and then do what they believe to be right, even in the face of pressure from 

without and temptation from within [5]. Thus character education is a conscious and earnest 

effort by a teacher to teach values to his students. Character education is the process of giving 

guidance to students to become whole people with character in the dimensions of heart, mind, 

body, and taste and intention. Character education can be interpreted as value education, moral 

education, character education, character education that aims to develop the ability of students 

to be able to make good decisions, maintain what is good, and realize that good in everyday 

life with all their heart. 

 

2.2   Character Education Value 

 

The Ministry of National Education has formulated 18 Character Values that will be 

embedded in students as an effort to build the nation's character. Following are 18 Values in 

Character Education, version of the Ministry of National Education: [6] 

1. Religious, namely obedience and persistence in understanding and carrying out religious 

teachings (belief streams) adopted, including in this case a tolerant attitude towards the 

implementation of other religious services (belief streams), and living in harmony and side 

by side. 

2. Honest, namely attitudes and behaviours that reflect the unity between knowledge, words 

and deeds (knowing what is right, saying the truth, and doing what is right) so as to make 

the person as a person who can be trusted. 

3. Tolerance, namely attitudes and behaviours that reflect respect for differences in religion, 

the flow of beliefs, ethnicity, customs, language, race, ethnicity, opinions, and other things 

that are different from themselves consciously and openly, and can live quietly in the 

middle the difference. 

4. Discipline, namely habits and actions that are consistent with all forms of regulations or 

rules that apply. 

5. Hard work, namely behaviour that shows earnest effort (fighting to the last drop of blood) 

in completing various tasks, problems, jobs, and others as well as possible. 

6. Creative, namely attitudes and behaviours that reflect innovation in various aspects of 

solving problems, so that they always find new ways, even new results that are better than 

before. 

7. Independent, namely attitudes and behaviours that are not dependent on others in 

completing various tasks and problems. However, it does not mean that is not permissible 

to collaborate collaboratively, but not to throw tasks and responsibilities to others. 

8. Democratic, namely the attitude and way of thinking that reflects equality of rights and 

obligations fairly and evenly between himself and others. 

9. Curiosity, namely ways of thinking, attitudes, and behaviours that reflect curiosity and 

curiosity about everything that is seen, heard and studied more deeply. 

10. Nationalism, namely attitudes and actions that place the interests of the nation and state 

above personal or individual interests and groups. 

11. Love of the homeland, namely attitudes and behaviours that reflect a sense of pride, 

loyalty, caring, and high appreciation for language, culture, economy, politics, and so on. 

So that it is not easy to accept the offer of other nations that can harm the nation itself. 

12. Appreciate achievement, namely an open attitude towards the achievements of others and 

acknowledge their own shortcomings without reducing the spirit of higher achievement. 

13. Communicative, friendly or proactive, namely attitudes and open actions towards others 

through polite communication so as to create collaborative cooperation well. 



14. Peaceful love, namely attitudes and behaviour that reflects the atmosphere of peace, 

security, calm, and comfort in the presence of himself in a particular community or 

community. 

15. Love to read, which is a habit with no compulsion to provide time specifically to read a 

variety of information, both books, journals, magazines, newspapers, and so on, giving rise 

to policies for him 

16. Care for the environment, namely the attitudes and actions that always strive to preserve 

and preserve the surrounding environment. 

17. Social care, namely attitudes and actions that reflect concern for others and the people who 

need them. 

18. Responsibility, namely the attitude and behaviour of a person in carrying out their duties 

and obligations, both relating to themselves, social, community, nation, state, and religion. 

 

Based on the explanation above, it can be concluded that individuals who have character 

values are individuals who try to do the best things for God, themselves, others, the 

environment, nation and state and the international world in general by optimizing the 

potential (knowledge) of themselves and accompanied by awareness, emotions, and 

motivations (feelings), and has values such as trust, faith, devotion, hard work, discipline, 

honesty, tolerance, careful, smart, dynamic, persistent, frugal, empathetic, wise, 

straightforward, assertive , thinking far ahead, thinking mature, responsible, strong-willed, 

good thought, forgiving, generous, fair, respectful, devoted, self-control, commitment, 

independent, introspective, sincere, patient, shy, diligent, friendly, willing sacrifice, humble, 

sportive, respectful, orderly, productive, moral, diligent, tough, right on the promise, tenacious 

so that the character of the nation is identical with the character of the nation or the character 

of the nation. A nation with character is a nation that has morals and virtues, on the contrary, a 

nation that has no character is a nation that is not or less moral or does not have.  

In determining the value of character education in the story of Moses in the Quran, the 

researcher uses Roland Barthes' semiotic approach which develops ideas from Saussure. The 

core of Barthes's theory is the idea of two orders of significations. The first sign order 

describes the relation between the signifier and the sign in the sign, and the sign with the 

referent in the external reality. Barthes calls it a denotation, namely the real meaning of the 

sign. The second stage signification is often called connotation, describing interactions that 

occur when the sign meets the feelings or emotions of the reader and the values of the culture 

[7]. 

3   Methodology 

3.1   Methods and Procedure 

 

The method this study is a qualitative descriptive study that used the content analysis.  

Content analysis is an in-depth analysis that can use both quantitative and qualitative 

techniques for messages using scientific methods and is not limited to the types of variables 

that can be measured or the context in which messages are created or presented [8]. 

 

 

 



3.2   The process of Collecting Data  

 

The process of collecting data used documentation that is taken from some letter and 

verses of Al-Quran. The steps in collecting data are: read the verses Al-Quran that has a story 

of Moses, assign the theme of the story of Moses in a letter, and determines the values of 

character education that can be drawn from the verses of the story of Moses in the Qur'an. The 

instrument of this research is the researcher itself according to qualitative research 

characteristic.  

 

3.3   The technique of Data Analysis  

 
The research analysis can be described in a tabular form. The data analysis procedure used 

theory from Sugiyono [2] which mentions, there are three stages that must be passed to 
facilitate the data analysis, i.e data reduction, data presentation, and the conclusion or 
verification of data [9] While the validity of data among others; credibility, transferability, 
dependability, and conformability. 

4   Finding 

Following is the table of finding data that used to analyze the education character learning 

from the Moses story; 
 

Table 1. Quranic Verses of Moses Story Contains a Message of Character Education Value 
 Character Education Value Quran Letter 

1 Religious-based Character Education, in 

the form of: 

1. Faith in Allah SWT consisting of 7 

letters and 18 verses. 

 

 

 

 

2. Faith in the Book God consisting of 

2 verses. 

3. Faith in doomsday consisting of 3 

verses 

4. Praying consisting of 8 verses 

 

 

Letter An-Naml verses 9, 11: 

Letter Al-Baqarah verses 53, 54.63; 

Letter Al-Qashas verses 13, 14, 16; 

Letter Al-`Arâf verses 151, 153, 155; 

Letter Thaha verses 14, 46, 50, 52: 

Letter As-Syu`ara verse 50 

Letter Al-Baqarah verses 53, 63 

Letter Al-Ghafir verses 27, 32, 39 

Letter Al-Qashas verses 16, 21,24 

Letter Al-Ghifar verses 27 

Letter Al-Araf verse 151 

Letter Taha verses 25-27 

2 Cultural Value-based Character 

Education Value, in the form of: 

1. The story of the prophet consisting of 

5 verses. 

 

 

2. Be patient with all the tests 

consisting of 5 verses. 

 

 

 

 

 

Letter Al-Zukhruf verse 46 

Letter Ibrahim verse 5 

Letter Al-Mu’minun verse 45 

Letter Al-Ghofir verse 51 

Letter Al-Araf verse 104 

Letter Al-Qashas verse 7 

Letter Al-Araf verse 128, 138 

Letter Al-Baqarah verse 61 

Letter As-Shaff verse 5 



 

3. Carry out the mandate consisting of 1 

verse 

4. Humility consisting of 2 verses 

5. Relieved consisting of 1 verse 

6. Courteous and polite attitude 

consisting of 2 verses 

7. Choosing a good life partner 

consisting of 1 verse 

8. Worship to parents consisting of 1 

verse. 

Letter Al-Qashas verse 26 

Letter Al-Qashas verse 22, 24 

Letter Al-Araf verse 151 

 

Letter Al-Araf verse 104 

Letter Tahan verse 44 

 

Letter Al-Qashas verse 27 

 

 

Letter Al-Qashas verse 23 

3 Self-Potential based Character 

Education Value 

1. A study consisting of 1 verse. 

2. Firm and courageous consisting of 1 

verse 

3. Helpful consisting of 2 verses 

 

 

Letter Al-Kahfi verse 66 

Letter Taha verse 61 

 

Letter Al-Qashas verses 15, 24 

 

The character education value learning can be learnt through some letter in Moses story. 

It is as media of learning in the class. Because the Quran has almost of knowledge that is 

needed by a human. In the class, the teacher is available to use it as media of learning to 

deliver character education value.  

5   Discussion 

Conveying the invitation to believe in Allah SWT is the main task of the prophets. In the 

story of Prophet Moses, there are many verses that contain the value of faith education in God. 

The values are one of the character education that must be had by everyone. These values can 

be expressed from the sentences or dialogues that occur in the story, can also be revealed in 

the storyline itself. The letter and verses that has these values are; An-Naml verses 9, 11; letter 

Al-Baqarah verses 53, 54.63; letter Al-Qashas verses 13, 14, 16; Letter Al-`Arâf verses 151, 

153, 155; letter Thaha verses 14, 46, 50, 52: letter As-Syu`ara verse 50. From that letter and 

verses, we can be concluded that each one has the belief in the God. It can be a bastion of self 

in behaving.  

God commands someone to carry out prayers and always remember Him. The nature of 

God Almighty is the most absolute characteristic of God. If God is numbered, then God loses 

his power, because he still needs help from others. If God is numbered and with their own 

will. Then there will be chaos in its creation. God states about His omnipotent Essence without 

favouritism. God gives life to all his creatures. All get God's love and the recipient of 

repentance for anyone who makes a mistake, if he realizes his mistake, then regrets his 

mistake, asks forgiveness from Him, and promises not to repeat it.  

The verse states about the power of God to give guidance to those who want it. It must be 

coveted by humans to get it and must be picked up by his presence. It's not just sitting stunned 

waiting for guidance from the sky. To pick up guidance, one can do it by studying and charity. 

On the other hand, even though someone has tried their best to get the guidance, but God still 

has the power not to give it. There is no single creature that can prevent God from giving 

guidance to someone. It's just that God himself declared that He expected His Substance to do 

wrong to His servant.  



In the story of Moses in the al-Qur'an found verses that contain information about faith in 

the book of God, there are in his body in Q.S al-Baqarah verse 53: 

ناَ وَإِذ   بَ  مُوسَى ءَاتيَ  كِتََٰ قاَنَ  ٱل  فرُ  تدَوُنَ  لَعلََّكُم   وَٱل  ٥٣ تهَ   

"And (remember), when We gave to Moses the Book (the Torah) and the information that 

distinguishes between right and wrong, so that you may receive instructions". 

In the above verse, it is stated that Moses got the Torah which served as a guide for his 

people, the children of Israel. The book contains the rules and laws of God that must be 

obeyed by the children of Israel, as in Q.S al-Baqarah verse 63.       

When the children of Israel refused to implement the content of the book of the law, and 

do not cling to him, God commands the angels to lift up the mountain Thur to their heads and 

threatened to drop it into their heads. Then, they submit and bow down, a sign that they were 

willing to practice it. They are said to prostrate themselves while holding their heads to the 

mountain for fear that the mountain will be inflicted on them. That is why - as told by Sya'rawi 

- until now the method of prostration by the Jews is by pointing the face downward, and the 

other side looking upwards [10]. 

The story of Moses reminds the value of faith to the final day, as in Q.S al-Ghâfir verse 

27 

تُ  إنِِِّي مُوسَىَٰ   وَقاَلَ  ن وَرَبِِّكُم بِرَبِِّي عُذ  مِنُ  لََّ  مُتكََبِِّر   كُلِِّ  مِِّ مِ بِ  يؤُ  حِسَابِ  يَو  ٢٧ ٱل   

"And Moses said:" Verily I take refuge in my Lord and your Lord from every person who 

boasts that does not believe in the Day of Reckoning.       

The verse above tells how Moses had strong faith in the final day. The previous verse tells 

the desire of Pharaoh to kill Moses. The above verse is the answer of Moses when he hears 

Pharaoh's plan to kill him. The mention words "yaumil hisab" which means the day of 

reckoning or the Day of Judgment juxtaposed with the nature of the pride of Pharaoh, because 

the pride of Pharaoh who felt he had power caused him to not trust the day of reckoning. 

The value of faith in the final day is also found in the story of the presence of Fir'aun's 

prince, who believed in Moses. When he reminded his people that the life of this world was a 

temporary pleasure, as in Q.S al-Ghâfir verse 39: 

قَوْمِ  ذِهِ  انَِّمَا يَٰ وةُ  هَٰ اِنَّ  مَتاَعٌ الدُّنْياَ الْحَيَٰ خِرَةَ  وَّ ٣٩ الْقَرَارِ  داَرُ  هِيَ  الََْٰ  

"O my people! Surely the life of this world is only (temporary) pleasure and indeed the 

Hereafter is the eternal land.”  

In the verse above the last day is called "darul qarar" which means eternal land, because 

in the Hereafter Allah will give eternal life, so try to get happiness in that eternal life, not the 

other way around. In Q.S al-Ghâfir verse 32: 

قَوْمِ  ٣٢ التَّناَدِ  يَوْمَ  عَليَْكُمْ  اخََافُ  انِِِّيْ   وَيَٰ  

"And O my people! Verily I really worry about you (torture) the day of calling each 

other," 

In the verse above the final day is called "yaumattanad" which means the day of calling 

each other, because at that time people will call each other asking for help from others. But the 

call is in vain because no one can give help to the person who is calling. 

In the Qur'an, we find many verses relating to the final day with various names, such as 

yaumul qiyamah, yaumul jaza ', yaumul hisab and others, containing wisdom so that humans 

realize that the final day is something that is sure to happen, humans realize that the world is 

temporary. It is not fitting for someone to only pursue the life of the world and neglect the life 

he will experience on the final day. The final day is the day of vengeance for every act that has 

been done in the world.  



Moses was a humble person and always prayed, always pouring out and complaining 

about all the problems he faced, asking for guidance, help and forgiveness from God. Like 

when Moses did the mistake of killing a Qibty, Moses prayed in Q.S al-Qasshash verse 16: 

تُ  إنِِِّي رَبِِّ  قاَلَ  سِي ظَلَم  فِر   نَف  غَفوُرُ  هُوَ  إنَِّهُۥ لهَُۥ    فَغَفَرَ  لِي فٱَغ  حِيمُ  ٱل  ١٦ ٱلرَّ  

"Moses prayed:" My Lord, indeed I have persecuted myself because of that forgive me ". 

Allah forgives him, verily Allah is the One who is Forgiving, the Most Merciful. 

The verse above tells us that Moses realized his mistake and regretted it, then he narrowed 

his regret by asking forgiveness from a mistake that was not intentional by him. Moses offered 

a prayer full of confidence and optimism that his prayer was granted by God.  

A good person is not a person who has never sinned, because every human being must 

have sinned. But the best people who sin are people who realize their mistakes, regret them, 

and ask forgiveness from Allah, and with optimism that prayer will be granted by Allah. 

In another verse Moses prays, as in Q.S. al-Ghâfir verse 27 

تُ  إنِِِّي مُوسَىَٰ   وَقاَلَ  ن وَرَبِِّكُم بِرَبِِّي عُذ  مِنُ  لََّ  مُتكََبِِّر   كُلِِّ  مِِّ مِ  يؤُ  حِسَابِ  بيَِو  ٢٧ ٱل   

"And Moses said:" Verily I take refuge in my Lord and your Lord from every person who 

boasts that does not believe in the Day of Reckoning.  

The verse above reveals how Moses steadily begged Allah for help when he received 

death threats from Pharaoh. The threat does not make him tremble and fear, even makes it 

more stable to always give everything to Allah SWT. 

In another verse Moses prays, as in Q.S. al-Qashas verse 24: 

تَ  لِمَآ إنِِِّي رَبِِّ  فَقاَلَ  ٱلظِِّلِِّ  إلَِى توََلَّىَٰ   ثمَُّ  لَهُمَا فسََقَىَٰ  ر   مِن   إلَِيَّ  أنَزَل  ٢٤ فَقِير   خَي   

"So Moses gave the animal a drink to (help) both of them, then he returned to the shady place 

and then prayed:" My Lord, indeed I really need something good that you have sent me down 

". 

The verse above tells of the attitude of Moses who always gave all his affairs to Allah and 

was in desperate need of Allah's help. The attitude above illustrates how Moses has a soul that 

is always connected with God. Whatever joy he gains, and whatever difficulties he faces, 

Moses always makes God the place to lean. 

In another verse Moses prays, as in Q.S. al-ʻArâf verse 151: 

فِر   رَبِِّ   ناَ وَلِِخَِي لِي ٱغ  خِل  مَتِكَ   فِي وَأدَ  حَمُ  وَأنَتَ  رَح  حِمِينَ  أرَ  ١٥١ ٱلرََّٰ  

"Moses prayed:" My Lord, forgive me and my brother and put us in the mercy of You, and 

You are the Most Merciful of the Merciful. " 

The above verse tells Moses who was aware after being carried away by emotion to 

Aaron who was helpless against the iniquity of his people who returned to sin by worshiping 

the calf idols they made themselves. Moses realized that it was not a mistake and Aaron did 

not want it. Moses prayed for himself and for Aaron to be always covered by the grace of God 

in the totality of his life. 

In another verse Moses prays, as in Q.S. Taha verses 25-27: 

رَح   رَبِِّ  قاَلَ  رِي لِي ٱش  رِي لِي   وَيسَِِّر   ٢٥ صَد  للُ   ٢٦ أمَ  دةَ   وَٱح  ن عُق  ٢٧ لِِّسَانِي مِِّ  

"Said Moses:" My Lord, spread to me my chest, "and make it easy for me for my business", 

"and release the stiffness of my tongue". 

The verse above tells how Moses was aware of his very heavy duty to preach to the tyrant 

Pharaoh. So he begged Allah for help to get the soul spacious in the face of all difficulties in 

preaching so that it made things easy, and he could deliver his da'wah freely without a burden 

so that it could be understood by the object of his preaching.  

The apostolic story of Moses mentioned in the Qur'an contains a lot of wisdom. Ibn 

Taymiyyah said that the story of Moses shows the contradiction of two extreme things, 

namely between the right and the false, where Pharaoh is a very extreme picture of ignorance, 



because he did not believe in Moses and God at once, while Moses was the ultimate picture of 

faith, because he can move directly to God and get prophetic treatise assignments also directly 

from God without the intermediary of angels [11]. 

Ibn al-Qoyyim explained among the reasons that the number of the stories of Moses 

mentioned in the Quran was due to the similarities with the life of the prophet Muhammad 

who faced many tests and challenges. So Muhammad said when various trials came to him: 

"Indeed, Moses was given a more severe test than this, and Moses was patient" [12]. In 

carrying out their preaching every prophet always gets resistance from his people. For this 

reason, the prophets must be patient in facing various kinds of tests and trials. No exception 

what was experienced by Moses, he faced various tests and trials of various kinds, even since 

Moses was born, he had to be carried away to the river by his mother to be saved from the 

murders carried out by Pharaoh. It is told by Allah SWT in the letter of al-Qasshash verse 7. 

The story told that every student has to build their character as patient people in finishing their 

study. They have to make a good commitment to getting the future. Because Moses has a good 

patient in studying.  

Moses was one of the apostles who received the gift from Allah, which is a gift that was 

not given by God to other prophets, such as the miracles that God gave to Moses. However, 

Moses still has the spirit to keep increasing his knowledge. When meeting Khidir, Moses 

asked Khidir to accept him as a student who accompanied him on his journey. This is found in 

Q.S. al-Kahf verse 66: 

َّبِعكَُ  هَل   مُوسَىَٰ  لهَُۥ قاَلَ  ا تعُلَِِّمَنِ  أنَ عَلَىَٰ   أتَ تَ  مِمَّ ا عُلِِّم  د  ٦٦ رُش   

"Moses said to Khidir:" May I follow you so that you teach me the true knowledge among the 

sciences that have been taught to you? 

The story of Moses and Khidir is told in Al-Kahf 60-82. In the story contains many values 

that can be learned by educators and scholars, including: 

1. Have high determination and passion to always improve self-quality. As a prophet who 

served as an educator, Moses had a high spirit to keep studying. Even Moses made a long 

and tiring journey with Khidir solely to gain knowledge. 

2. Always feel like you have a lack of knowledge, don't feel that he's the smartest. Moses got 

a rebuke from Allah SWT because he had thought that he was the smartest. 

3. In studying, preparation and supplies are needed, both in the form of determination and 

burning passion, as well as preparation and material provisions. When studying with 

Khidir, Moses prepared well the things needed in studying, such as logistics supplies in the 

form of fish caught by him. 

4. Realizing the lack and mistakes, apologizing, and ready to accept the risk due to mistakes 

made. In the course of studying with Khidir, Musa was able to deny the promise he had 

made so that he would not comment on everything that happened when he was studying. 

Because of this defeat, Moses apologized to Khidir. as a teacher, Khidir also forgives all 

the mistakes made by Moses. But the third time, when Moses made a mistake repeatedly, 

Khidir gave punishment to Moses not to follow him again. 
 

The explanation has given a new perspective that in character education value learning is 

not only using formal learning, but also the educator can put it in other subject learning like as 

in literacy learning. Such as done in Moses story learning, we can explore the message from 

the story to build students’ character education value. Many types of research that have done 

by the researcher, like as Halim [13] discussed how the Qur‘an uses stories in introducing 

message and values by focusing on the story of Prophet Yusuf A.S in Yusuf; Naqvi’s research 

is the commencement of character education: a religious perspective [14]. This research 



explores the elements of character, using religious texts, which need to be included in the 

curriculum so that students can get out of negative thinking. The study proves that character 

education starts from the beginning of civilization. This study has important meaning for 

future studies in the field of character education and religious studies. 

The same research was carried out by Kabir [15] explored about Qur’ānic Approach to 

the Inculcation of Moral Values. Moral education has long been an important and intrinsic 

learning goal. Schools aim not only to make people smart but also to make them good citizens 

and ready to apply moral values. However, with the increasing rate of change in the world 

today, the goal of moral education has been developed into the background because the 

demand for capitalist markets has influenced mainly the development of skilled individuals 

who are philosophically ready to fill the gaps in the job market. As a result, moral values have 

been lost even by Islamic education teachers, and when taught, are often not in accordance 

with the nature and objectives of Islamic education. Thus, the teaching of Islamic education in 

schools cannot achieve its objectives, mainly because of the lack of effective approaches and 

methodologies of the Quran when teaching moral values. This study explores the approach 

used by the Qur'an and in its historical narrative in instilling moral values. This includes 

storytelling, modelling, practical demonstrations, teaching methods, question and answer 

methods, conversation and dialogue, repetition, and practical demonstrations. The aim is to 

examine how this approach can be integrated into teacher education regarding moral values. 

The equation of this study is to examine the values of moral education that will integrate 

into character education through the Moses story. Because character education also aims to 

help moral students. While the difference is that the research being carried out only focuses on 

the verses about the story of Moses in exploring character values. Like as in Halim research. 

He used the Quranic stories in introducing messages and values using Prophet Yusuf [16]. The 

research conducted by Burhanuddin was entitled "Rhetorical Analysis of Leadership and 

Social Influence in Saha Thaha." The letter of Thaha study will focus on the rhetorical 

analysis of the verses about the role of a person to be a leader between family, peer groups, 

society and government. This is also influenced by the support and roles played by other 

members around it. This will emphasize the symmetrical arrangement of Surah Thaha, who 

contributes, to understand that the Quranic chapter rhetorically handles the causes and 

consequences of being a leader. In the end, this research will suggest 'Aqidah and Tarbiyyah 

as the main and sustainable basis of leadership obtained from this Surah [17]. 

6   Conclusion  

Character education values contained in the verses of the story of Moses. There are three 

aspects of character education value. Those are religious based character education value; 

cultural based character education value; and self-potential based character education value. 

These are in 11 letters and 62 verses. In an effort to educate the community, it is time to make 

efforts to educate the public to become accustomed to animating and living the teachings of 

their religion. Considering that, most Muslims think that these stories are historical stories, 

which only serve to convey historical information. As long as the paradigm of the ummah is 

still like that, it will be difficult to direct them to Islamic teachings that are functional and 

contextual. A paradigm shift must be made in an effort to functionalize the meaning of the 

stories in life. In order to socialize the new paradigm of reading al-Qur'an stories, students 

should be motivated to study and examine the stories. Among the methods to sharpen Islamic 



reasoning and appreciation of religious teachings, is the teaching of al-Qur'an stories that refer 

to the effort to functionalize God's teachings in life. For that the teaching of al-Qur' stories in 

mosques and various other places with regard to the theme of the story, verse or letter must be 

intensified. The story learned has an impact on the learning process of character education 

values. These values become an important part of building good and polite behaviour and 

social attitudes. Formal education institutions, it has been mandated for teachers to be able to 

build the value of student character education. One of the media that can be used is the story 

of the Quran has been applied to the Arabic education study program at Jakarta State 

University. Therefore, the results of this study provide recommendations to teachers, 

especially in the Arabic education study program in order to use the stories in the Qur'an as a 

medium for teaching the value of character education. Besides the story of the prophet Musa, 

many other prophet stories can be used in class.  
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