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Abstract— Maintaining the use of mother tongue in interacting, switching to 

using the word of the host, or using ethnic languages side by side with the host 

language in a new place are basic issues that are faced by migrants as a diaspora 

community. This research is intended to provide evidence of the phenomena of 

communication and social identity in order to find the right accommodation 

model that must be carried out by the diaspora and ethnic Balinese communities 

in interacting that can overcome various disharmonies. It is sociocultural using a 

qualitative approach conducted at two locations of Muslim diaspora 

communities in Bali. The data were collected through questionnaires, in-depth 

interviews, and direct observation. The analysis was carried out qualitatively by 

applying language choice and linguistic accommodation theories. The result of 

the analysis is presented through interpretive descriptive explanations. The 

research findings show that language choice turned out to be evidence of how 

that most diaspora communities see mother tongue as an essential means of 

maintaining their social identity and always try to use mother tongue in various 

domains of activity. The vitality of mother language is reflected from the 

language choice and attitude of the diaspora communities in the daily life. As 

social beings, as speakers in a prominent communicative interaction, they 

generally try to adapt themselves to their interlocutors both verbally and non-

verbally, in other words carrying out linguistic accommodation and social 

accommodation 
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1 Introduction 

As a phenomenon of cultural mobility the diaspora communities can no longer be 

considered only as a group of people with their demographic characteristics, but as humans 

who have a culture, including the value system, social system, and material culture including 

language. Migrants as diaspora communities are always to decide whether maintaining the use 

of mother tongue in interacting, switching to using the language of the host, or using ethnic 

languages side by side with the local language in a new place to establish positive contacts with 

ISLLCE 2019, November 15-16, Kendari, Indonesia
Copyright © 2020 EAI
DOI 10.4108/eai.15-11-2019.2296276



the host society, and at the same time maintain their ethnolinguistic heritage. Studies on the 

relationship between identity and minority language maintenance and shift have been done by 

many authors [1], [2], [3], [4], [5], [6], [7]. 

The plurality of languages or the presence of various languages in the Province of Bali is 

due to the events of language contact by different ethnic groups who inhabit Bali, both ethnic 

migrants through migration and Balinese as natives. Sociolinguistic researches on Balinese 

diaspora (transmigrants) living in various regions in Indonesia, especially concerning its 

linguistic aspects, on one side, have been carried out. [8], [9], [10], [11], [12] examined several 

social aspects of the language of Balinese transmigrants in Lampung, including the construction 

of ethnic identity, patterns of language use, linguistic characteristics, and the continued use of 

Balinese. However, the research on the diaspora community living in Bali, on the other side, is 

limited and is more studied from an anthropological and historical perspective. Hence, how the 

diaspora community see mother tongue as an essential means of maintaining their social 

identity and always try to use mother tongue in various domains of activity is significant 

enough. The success of language maintenance in minority groups is highly dependent on 

the perception of the vitality that minority group members attach to their language. This 

research is intended to provide evidence of the phenomena how diaspora communities see 

mother tongue as an essential means of maintaining their social identity and always try to use 

mother tongue in various domains of activity. 

2 Methods  

This research is intended to provide evidence of the phenomena of communication related 

to social identity which focuses on the maintenance of mother language in diaspora 

communities in Bali. It is a sociolinguistic study on the Muslim community using descriptive 

qualitative methods in two regencies namely (1) Loloan Muslim diaspora community, in 

Jembrana Regency; and (2) Pegayaman Muslim diaspora community in the Regency of 

Buleleng that had lived in Bali for more than a generation. The data were collected through 

questionnaires, in-depth interviews, and direct observation. The selection of the two diaspora 

communities is based on subject homogeneity in terms of place and time. In terms of location, 

geographically they come from the area or island closest to Bali, namely Java to the west. From 

a time perspective, the two diaspora communities are the result of migration that has long been 

in existence, and they have settled in Bali for more than a generation. 

Sociolinguistic questionnaire was distributed to 30 people from each location to get data 

related to language attitude and language choice. The questionnaire was in principle designed 

based on [13], [14], [15], [16], [17] which of course had been adjusted for this study. The 

questionnaire consists of three sections including demographic data about their background, the 

language used in different domains including home, school, neighborhood, workplace, religion, 

and their attitudes towards mother tongue. In the process of collecting data, participatory 

observation, interview, survey methods, were used. The analysis of language choice and 

attitude was done quantitatively using simple non parametric statistic to support qualitative 

description. Sociolinguistically, the analysis was carried out qualitatively by applying language 

choice and linguistic accommodation theories. 

 

 

 



3 Result and Discussion  

Diaspora communities have a tendency to adapt their communication patterns in interacting 

between ethnic groups to their environment. The vitality of mother language is reflected from 

the language choice and attitude of the diaspora communities in the daily life. In the Loloan 

diaspora community, Malay becomes the main choice. Most people claimed that the use of 

Malay language is still strong, especially when talking to families and people from one ethnic 

group. This happens both in the realm of family, work, and religion. Most respondents (range 

63.3% - 93.5% of respondents) use Malay when talking to family, for example, father, mother, 

grandfather, grandmother, and sister/brother. Malay has become the preferred language again 

when there are family gatherings. As many as 82.1% of respondents claimed to use Malay 

when there was a family meeting. In the realm of religion, especially when there are religious 

gatherings outside the mosque, 82.8% of respondents claim to use Malay. This shows that in the 

daily life of the Loloan community, Malay becomes the main choice. This is again seen in the 

use of language when worshiping at the Mosque. As many as 51.6% of respondents use Malay 

to carry out their worship. The dominant use of Malay in the Loloan diaspora community is 

seen significantly in certain personal emotional expressions. Most respondents (83% to 90%) 

choose to use Malay to express feelings of happiness, anger, and when expressing ideals. 

Among Pegayaman Muslim community in Buleleng, demographic data shows that out of 30 

respondents, 29 stated that their mother and father's language was Balinese (96.7%). From the 

data as a whole, the majority of respondents use Balinese in various domains and situations, 

particularly in the realm of family and when the interlocutors come from the same ethnic group. 

In the realm of family, all respondents (100%) use Balinese when talking to fathers, mothers, 

grandfathers, grandmothers, and sisters/brothers. This shows that the Pegayaman diaspora 

community has considered Balinese as part of their identity. Balinese is again the main choice 

when there are family gatherings, as many as 92.9% of respondents claimed to use Balinese. In 

the neighboring domain, Balinese is always the main choice when the interlocutor is from the 

same tribe. In the realm of religion, the language used when worshiping is Arabic. This shows 

that the majority of Pegayaman residents are Muslim. The use of Balinese is again seen in the 

situation after worship. The use of Balinese again increased when there were religious 

gatherings outside the mosque. In expressing personal feelings, most respondents prefer to 

express it through Balinese. When happy, 83.3% of respondents expressed it in Balinese. 

Meanwhile, 93.3% of respondents use 

Balinese to express emotions of anger / stress. Finally, when expressing dreams, 82.8% of 

respondents prefer to use Balinese. As social beings, as speakers in a prominent communicative 

interaction, they generally try to adapt themselves to their interlocutors both verbally and non-

verbally, in other words carrying out linguistic accommodation and social accommodation. 

Verbal adjustment is done by the speaker by modifying his/her speech so that it becomes similar 

to the interlocutors. From this description, it can be seen that the Pegayaman diaspora 

community has assumed the Balinese language as part of their own community and considers 

themselves more Balinese than the diaspora. This fact can be explained by the statement of [18] 

that language shift is one of the results of a long process of language choice by the speech 

community. Language shifting simply means that a language community no longer uses a 

particular language but moves to another language. When language shifts occur, people in 

general collectively move away from the language used by their parents as happened to the 

Pegayaman people who historically came from outside Bali (Java and Sulawesi). 

Someone who chooses language in his communication is actually implementing his 

communicative competence, or is showing his communicative performance. As a behavior, 



language selection is essentially an act or behavior in using the chosen language based on the 

available situation. In the neighboring environment, the choice of Malay is especially evident 

among Loloan community when talking to neighbors from the same tribe. As many as 93.5% of 

respondents claimed to use Malay when speaking with neighbors who were of the same ethnic 

group. This also happens when shopping for goods at a shop with owners from one tribe. In 

terms of talking to neighbors or shopping in stores that are not from the same tribe they use 

more Indonesian (above 40% of respondents). In the realm of work, Malay language remains the 

choice, especially when speaking with interlocutors from the same ethnic group (100%). When 

talking with the boss of the same tribe, 87% of respondents claimed to use Malay. Likewise 

when talking with friends of the same tribe, 96% of respondents chose Malay. This situation 

also occurs when talking to clients of the same tribe (95.7%) is different from when talking to 

different-ethnic clients who tend to use more Indonesian (65.2%). This trend occurs both when 

discussing work topics or general topics. 

A person's decision to choose a language or use one of the language codes depends on the 

cost or benefit which is perceived to be obtained. In the school realm, Pegayaman community, 

in Buleleng, as many as 65.5% of respondents claimed to use Indonesian when talking to 

teachers. Meanwhile, 55.6% of respondents claimed to use Balinese when talking with friends. 

The number is not so far from respondents who choose to use Indonesian, which is 40.7%. In 

the realm of work, respondents prefer to use Indonesian when the interlocutors come from 

different ethnic groups. When talking with coworkers, 66.7% claimed to use Balinese. When 

dealing with the boss of the same tribe, the use of Balinese and Indonesian is quite balanced. As 

many as 45.8% of respondents claimed to use Balinese when speaking with ethnicity superiors. 

Meanwhile, 54.2% of respondents chose to use Indonesian. This also happens in situations when 

giving instructions or directions verbally to co-workers of one tribe. Half of the respondents 

chose to use Balinese and the other half used Indonesian. 

The attitude of language becomes one of the important things and cannot be ignored 

because it is related to the existence of a language. The attitude of language reflects the survival 

of a language. From the attitude of language, it can be assessed how an individual's view of a 

language and from there can influence its use even views of a particular social group. Language 

attitude is a person's perception or view of a language, whether happy or not towards the 

language, so that the attitude of language influences the choice of language. Lambert states that 

the attitude consists of three components, namely the cognitive component, the affective 

component, and the conative component. Language attitudes can emerge in the form of 

language loyalty which encourages the speakers of a language to maintain their language and if 

necessary prevent any influence from other languages. In addition to loyalty to language, a sense 

of pride in language can also encourage speakers of a language to develop its language and use 

it as a symbol of identity and community unity. In addition to loyalty and pride in language, 

awareness of the existence of language norms encourages speakers to use their language 

carefully and politely which is one of the factors that has a profound effect on the use of 

language. 

Attitudes toward mother tongue, in general the Loloan people show a positive attitude 

towards their mother tongue. Recognition of the respondents revealed that their native language 

(in this case Malay) is the most beautiful language and is a symbol of ethnic identity of the 

individuals. As many as 74.2% of respondents stated strongly agree that their mother tongue is 

the most beautiful language. Furthermore, there are 50% of respondents who strongly agree and 

46.7% of respondents agree that their mother tongue is a symbol of their ethnic identity. The 

symptom of keeping Malay as a mother tongue in Loloan society is also apparent. As many as 

58.1% of respondents agreed that children need to be able to communicate effectively using 



mother tongue. As many as 53.3% of respondents also strongly agreed that their mother tongue 

is related to ancestral heritage and history. From the two statements, we can see the defensive 

symptoms of Malay because people consider Malay language as a historical legacy whose 

existence needs to be preserved for generations to come. In the statement that their mother 

tongue is important to be used in every aspect of daily life, there are 40% of respondents who 

are doubtful about the statement. This is quite reasonable because in everyday life, Indonesian 

has become the choice in various fields, such as school and work. 

In the section on language attitudes towards Balinese, most Loloan respondents felt 

doubtful about the statement given. It was revealed that as many as 50% of respondents said 

they did not agree and that the Balinese language had become their identity. This was also 

supported by 39.3% of respondents who felt doubtful about the statement. Furthermore, there 

were 64.3% of respondents who disagreed that Balinese allowed them to express their emotions 

freely. In fact, 64.3% of respondents stated that they did not agree that Balinese was the 

unifying community in Bali. Regarding the statement that Balinese is a language that is very 

proud of, there are 50% of respondents who are doubtful. From these results, it can be said that 

the Loloan people have a positive attitude towards Malay language which has been regarded as 

their identity. Not only that, Loloan people have a tendency to maintain Malay language to the 

next generation. 

Demographic data shows that out of the 30 Pegayaman Muslim community respondents, 29 

stated that their mother and father's language was Balinese (96.7%). As seen in the description 

of language choices, from the data as a whole, the majority of respondents use Balinese in 

various domains and situations, especially when used in the realm of family and when the 

interlocutors come from the same ethnic group. In line with the choice of language, the attitude 

of the Pegayaman community towards their mother tongue also tends to be positive. There were 

48% of respondents who agreed and added 44% of respondents stated that their mother tongue 

was the most beautiful language. Even more significant is that there were 66.7% of respondents 

who agreed that his mother tongue was a symbol of his ethnic identity. Furthermore, there are 

43.3% of respondents agree that their mother tongue is important to be used in daily life. These 

results indicate that the Pegayaman community has a positive attitude towards their mother 

tongue. This positive attitude also is apparent in the religious realm. There are 70% of 

respondents who agree that mother tongue is important to be used in religious activities and 

religious gatherings. These results indicate that their mother tongue has entered even a fairly 

personal domain. 

4 Conclusion  

Language maintenance is a form of real effort to preserve and maintain a cultural identity 

that is inherent in society. The success of language maintenance in minority groups like 

diaspora community is highly dependent on the perception of the vitality that minority group 

members attach to their language. From language choice and attitude perspective of the 

diaspora community the result shows that most diaspora communities in both Loloan and 

Pegayaman see mother tongue as an essential means of maintaining their social identity and 

always try to use mother tongue in various domains of activity. Language can only live if it is 

constantly passed on. 
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